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one's own capacity or material resources . 

Materialstic Outlook and Material Resources 
The makrialistic outlook and the way of life arising out of 

it place absolute reliance on the efficacy of one's own resources and 
contrivances. The plans for social and economic development, 
regularly dra\vn up by the materialistic govenunents, proclaim from 
housetops the production targets that they must achieve v..ithin a 
given period, irrespective of the seasonal variations and the impact 
of natural forces . 1 These governments determine tbe exact quantum 
of production and tlte definite date by which it has to be realised; 
the time within which the country has to achieve self-sufficiency; 
or the period after which they would not have to rely on external 
aid; but, as we often see, natural calamities, droughts and floods 
foil tbese ambitious plans. 

Faith in the Will of God 
Except if God wills is thus not an empty customary phrase 

repeated in daily conversation for fixing up a date or making a 
paltry promise. It is really a repetitive drill casting its shadow on 
the collective life of the entire community: it inculcates thebabit to 
pin one's faith in the ultimate, all-embracing will of God despite alJ 
the strenuous efforts one might make to achieve the object. This 
directive-And say not of anything: Lo ! I shall do that tomorrow, 
except if Allah wi/P- is not meant for individuals alone. It is a 
directive to the entire community, governments, institutions and 
organisations of the believers demanding an implicit convicton in 
the dominant overlordship of God. This is, indeed, the guiding spirit 
of the Muslim society which draws inspiration from unflinching 

1. ·u does not mean that the developmental plans should not be 
formulated at all nor that the efforts to augument production through 
our Increased knowledge and skill should be abandoned. What is 
meant here is that the increasing human knowledge and skill should 
not give rise to the spirit of revolt against the omnipotence of the 
lord who is the Creator of all causes and effects. 

2. Al-Kahf : 23-24. 
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conviction in God and the realities beyond the ken of human 
perception. It also constiutes the line of demarcation between a 
way of life based on true faith and prophetic guidance, on the one 
hand, and the one arising from an outlook characterised as "this 
worldly," on the other. 

The believing comrade of the owner of two gardens 
admonished his friend that adversity and prosperity, lucky break 
and ill fortune were not abiding or permanent features , for the Lord 
of the world still holds the reins of human destiny. He can turn the 
evil stars of a man into smjJcs of fortune and reduce the millionaire 
into a pauper in no time. Such changes are not even amazing as 
they ~ntinue to happen every so often. He said: 

"Though thou seest me as Jess than thee in wealth and 
children, 

"Yet it may be that my Lord will give me better than thy 
garden, and will send on it (thy garden) a bolt from heaven, 
and some morning it will be a smooth hillside, 

"Or some morning the water thereof will be lost in the earth 
so that thou canst not make search for it." 

(A 1-Kahf: 40-4 J) 
And this did happen one fine morning. A tearing gale, sent 

by the Lord, screamed over his groves and swept them away leaving 
a barren land. 

"And his fruit was beset (witJ1 destruction). Then began he 
to wring .his hands for all ·that he had spent upon it, when 
(now) it was all ruined on its trellises, and to say: Would that 
I had ascribed no partn~r to my Lord! 

"And he had no troop of men to help him as against Allah, 
nor could he save himself. 

"In this case is protection only from Allah, the True. He is 
Best for reward, and Best for consequence." 

(AJ-Kahf: 43-45) 

Impiety of the Owner of the two Gardens 
The owner of the two gardens was neither a heathen nor an 

agnostic fellow like many other irreligious persons. Nothing in the 
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Quriin indicates his godlessness; on the contrary, it appears fonn 
what is related of him that he professed faith in God. He is reported 
to have said: 

"And if indeed I am brought back unto my Lord I surely 
shall find better than this as a resort." (Al-Kah/ : 37) 
Then, what was it that he regretted later on : 

"Would that I had ascnbed no partner to my Lordi" 
(Al-Kah/: 43) 

Irreligiousness of the Modern Age 
This is in fact the irreligiousness-associating partners with 

God- which is the bane of the modem materialistic civilization. It 
elevates natural resouces , technological contrivances and 
professional expertise to the Level of God. Man has today pinned 
his hope in material objects and thrown himself on the mercy of 
specialists and experts. For their success and failure, prosperity 
and adversity, honour and infamy, life and death the nations have 
now committed themselves to the care of one expert or the other, 
the arrogant spirit of extreme phenomenalism, the worshipful 
reverence for brute matter and physical forces and the overweening 
cofidence in the experts, scientists and technologists are the new 
forms of irreligiousness. Invested with a halo which makes them 
partners of God, these sharers of Divinity, the new gods of modern 
age are the latest addition to the pantheon of myriad gods and 
goddesses. It is this paganism, the polytheism of yore as well as of 
modem times, which has been challenged by the SiJrat-ul-Kahaf. 

"And coin for them th.e similitude of the life of the world as 
water which We send down from the sky, and the vegetation 
of the earth mingleth with it and then becometh dry twigs that 
the winds scatter. Allah is Able to do all things." (Al-Kah/: 46) 

The life of the world is ephemeral. Its fleeting nature is 
figured by the Qur'an elsewhere too as a fading dream. 

"The similitude of the life of the world is only as water 
which We send down from the sky, then the earth's growth of 
that which men and cattle eat mingleth with it till, when th!! 
earth hath taken on her ornaments and is embellished, and her 
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people deem that they are masters of her, Our commandment 
cometh by night or by day and We make it as reaped corns as 
if it had not flourished yesterday. Thus do We expound the 
revelations for people who reflect." (Yunus: 25) 

This is the Qur'anic view of the brief and uncertain life of 
the world, which is regarded as durable and imperishable by the 
materialists, utilitarians and epicureans. The Quran repudiates all 
those speculative and fictitious values which have led the 
materialists, worshippers of outer forms and objects, to regard ease 
and comfort as the be-all and end-all of the worldly life. The Qur'an 
attaches worth only to the lasting vaJues determined by the 
transcendental truth embodied in the revelatory guidance. 

"Wealth and children are an ornament of life of the world. 
But the good deeds which enduTe are better in thy Lord's sight 
for reward, and better in respect of hope." (Al-Kah[: 47) 

Qur'an and the Life of the World 
Before we proceed further let us spell out the Qur'an's view 

of the life of this world. Since, however, widely divergent views are 
advanced in this regard, it wouJd be advisable to take cognizance 
of the Qur'anic statements only. 

The Qur'an vehemently proclaims the transitory and 
perishable nature of the worldly life as well as its insignisficance in 
comparison to the eternal life of the Hereafter. It says: 

"The comfort of the life of the world is but little in the 
Hereafter." (At-Taubah : 38) 
At another place it declares : 

"Know that the life of the world is only play, and idle talk, 
and pageantry, and boasting among you,. and rivalry in respect 
of wealth and children; as the likeness of vegetation after rain, 
whereof the growth is pleasing to the husbandman, but 
afterward it drieth up and thou seest it turning yellow, then it 
becometh straw. And in the Hereafter there is grievous punish­
ment, and (also) forgiveness from Allah and His good pleasure, 
whereas the life of the world is but matter of illusion." 

(Al-Hadfd: 20) 
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The life of the world is but a bridge to cross over to the 
Hereafter of a means to test a man's qualities. 

"Lo !We have placed aU that is in the earth as an ornament 
thereof that We may try them: which of them is best in conduct." 
(Al.:Kahf : 7) 
Again it says : 

"Who hath created ljfe and death that He may try you, 
which of you is best in conduct; and He is the Mighty, the 
Forgiving." (Al-Mulk : 2) 

It holds'the life of the Hereafter alone as abiding and eternal. 
"Naught is the life of the world save a pastime and a sport. 

Better far is the abode of the Hereafter for those who keep 
their duty (to Allah) . Have ye then no sense?" (Al-An'tim : 32) 
The same view is expounded in Surat-ul-Qasas : 

"And whatsoever ye have been given is a comfort of the 
life of the world and an ornament thereof, and that which Allah 
hath is better and more lasting . Have ye then no sense?" 

· (Al-Qasas : 60) 
The Qur'an severely condemns those who prefer the 

ephemeral, mortal and insignificant life of the world to the abiding, 
eternal and marvellous life in the Hereafter. 

"Lo ! those who expect not the meeting \vith Us but desire 
the life of the world and feel secure therein, and those who are 
neglectful of Our revelations, 

Their home will be the Fire because of what they used to 
earn." (Yu.nus : 8-9) 

The same warning is repeated elsewhere : 
"Whoso desireth the life of the world and its pomp, We 

shall repay them their deeds herein, and therein they will not 
be wronged. 

"Those are they for whom is naught in the Here-after save 
the Fire. (All) that they contrive here is vain and (all) that are 
wont to do is fruitless ." (Hild : 15-16) 

In Surat-11/-lbrtihtm it says : 
"And woe unto the disbelievers from an awful doom; 
Those who love the life of the world more than the Hereafter, 
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and debar (men) from the way of Allah and would have it 
crooked : such are far astray.'' (lbrtihfm : 2-3) 

And, again : 
"They know only some appearance of the life of the world, 

and are heedless of the Hereafter." (Ar-Rum :7) 
The Prophet is advised thus in Surat-un-Najm : 
"Then withdraw (0 Muhammad) fromhim who fleeth from 

Our remembrance and desireth but the life of the world. 
"Such is their sum of knowledge. Lo ! thy Lord is Best 

Aware of him who strayetb, and He is Best Aware of him who 
goeth right." (An-Najm : 29-30) 

It reminds us oftbe short-sightedness of such persons. 
"Lo ! they love fleeting life, and put behind them (the 

remembrance of) a grevious day." (Al-lnstin : 27) 
"Then, as for him who rebelled 
And chose the life of world, 
Lo! hell will be his home." (An-Ntiziat : 37-39) 
The Quran lauds such persons who combine the blessings 

of this world with those of the next, but give preference to the 
Hereafter over their earthly sojourn. 

"But of mankind is he who saith : 'Our Lord ! Give unto us 
in the world,' and he hath no portion in the Hereafter. 

"And of them (also) is he who saith: 'Our Lord I Give unto 
us in the world that which is good and in the Hereafter that 
which is good, and guard us from the doom of Fire.": 

(Al-Baqarah : 200-201) 
It quotes the prayer offered by the Prophet Mosses : 
"And ordain for us in this world that which is good, and in 

the Hereafter (that which is ~ood)." (Al-Artif : 156) 
Praising Abraham, the Quran quotes God as saying : 
"And We gave him good in the world, and in the Hereafter 

he is among the righteous." (An-Nahl : 122) 

Revelatory and Materialistic Views of Life 
The view of life and the world enunciated by the prophetic 

teachings or the revelatory guidance vouchsafed to man is 
diametrically opposed to that put forth by the materialistic outlook 
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which assigns supreme importance to the terrestrial life, and the 
constant aim of whose endeavours is to achieve worldly power glory, 
wealth, position, comfort, and aJI that can gratify man's longings 
and appetites. 

The sayings of the blessed prophet clearly CJ\."J)Ound the 
Quranic view of li(e. The Prophet '.often used to say : 

"O Allah, life is only that of the Hereafter." 1 

He used to beseech God : 
"O Allah, provide for the progeny of Muhammad only that 

which is essential." 2 

Mustaurad ibn Shaddad relates that he heard the Prophet 
saying : 

"By God, the life of the world in comparison to Hereafter 
is no more than the water left on a finger dipped in the ocean. "3 

The life of the Prophet was the ideal embodiment of his 
teachings and the outlook oflife arising therefrom. lbn Masiid relates 
that once he saw the Prophet lying on a mat, whose marks were 
visible on his body. He said : 

"If you pennit, I may spread something on it." 
"What have I to do with the world, 11 replied the Prophet, "for 

me it is like a shady tree under which a traveller takes res t for 
a while and then leaves on his errand . 11~ 

In a Tradition, Caliph 'Umar narrates : 
"I once went to the Prophet when he was lying on a mat 

without a bedding or a bed-sheet. The pillow on which he was 
leaning was madeoflcather stuffed with straw, and the crossed 
pattern of the matting could easily be seen imprintded on his 
body. I saluted the Prophet... ..... .. . I cast a glance over the house. 
By God there was nothing which T saw except three pieces of 
lea~her. I said. '0 Prophet, Pray God to bless your followers 
with abundance. The Persians and the Romans have been 

1. Sahfh Bukhiiri : Kitiil::!-ur-Raqaq 
2 . Sahlh Muslim : KiUJb-uz-Zuhd 
3. Sahlh Muslim 
4. Ahmad, Tirmidhi and lbn Miijah 
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favoured with all the pleasures of the world, although they 
believe not in AUah !' Started to hear this, the Pr9phet got up 
and said,'lbn Kl1attab, you too think like this ! These are tl1e 
fellows who have got all their rewards in the comforts of this 
world alone. " ' 

Behaviour of the Prophet's Companions 
The care of Hereafter got enshrined in the heart of those 

who had the good fortune of being put tlirough d1c grind of prophetic 
guidance. It became the cynosure of their eyes, their g reatest yearning 
and the culmination of their pious desires. They were never negligent 
ofits demands for a moment, nor were they wilJing to accept anythin~ 
in its place. ln order to have a glimpse of the spirit of the "other­
worldliness", the outlook and the bent of mind common to all the 
companions of the Prophet oflslam, it would suffice to have a look 
at the character and demeanour of Caliph 'Ali. His life was a striking 
example of the piety, simplicity, godliness, and other sterling qualities 
produced by the benevolent care of the Prophet in his followers and 
companions. 

Abi.i Saleh bas given a graphic description of Caliph 'Alts 
character. He says that once Calipl.1 Mu'awiyah asked Dbarar ibn 
Dhamurah, a companion of Caliph 'Ali: ibn Abi Talib to narrate 
something about the latter. Dharar first asked to be excused but 
when Caliph Mu'awiyah insisted on it, he said · 

"All right, tllen listen to me. He ('All) was far-sighted and 
strong and possessed a robust health. He always spoke what 
was true and dispensed impartial justice. He was like a fountain 
of knowledge or a repository of wisdom. Being always scared 
of the world and its pleasures, the night and its darkness were 
pleasing to him. By God, his eyes were more often brimming 
with tears and be always appeared to be care-worn. He liked 
to wear garments made of rough cloth and to partake coarse 
food, lived like a commoner and made no distinction between 
himself and oilier. Whenever we asked him anything, he would 

1. Sahlh Bukhari · Kit:lb-un-Nikt:Jh 
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reply; whenever we went to him, he would salute first; and · 
whenever we invited him, he would come ungrudgingly; but 
despite his nearness, his awe never permitted us to talk in his 
presence or join in his conversation. He respected the pious 
and loved the poor;thc powerful could never hope to achieve 
any undeserved gain from him; nor the weak ever gave up 
hope of obtaining justice from him. By God, I have seen him 
often after the night-fall· standing on his prayer-mat, holding 
his beard and weeping as if he were bitten by a snake. Often in 
the dead of night, he could be heard asking the world to leave 
him high and dry and to give up all hopes of enticing him 
away to its pleasures. I couJd still visualise him saying thus : 
'O World, thy pleasures are transitory, thy life short, thy 
allurements unreliable and dangerous while I have to cover 
an arduous, long and extremely perillous path." 1 

Now, here is another example reflecting the spirit of the 
same philosophy of life. It is an extract from the address delivered 
by a companion of the Prophet in the then metropolis oflslam. 

Khalid ibn 'Umair al-'Udwi relates that 'Utbah ibn Ghazwan, 
the then governor of Basrah, addressed a congregation as follows : 

"Verily, the world is nearing its end; running out fast to its 
doom, it has now only a few drops of nectar in its cup to offer 
you. You are about to migrate to a place where you would 
have to live forever ; therefore, set out for it with the provisions 
of virtue and goodness. We have been told that a stone would 
be thrown in the Hell but it would not reach its bottom even in 
seventy years, and by God, this spacious place of torment 
would ultimately be filled with the wrong-doers. Do you have 
any doubt about it'? We have been told that the two corners of 
the Heaven's threshold would lie at a distance of forty years' 
journey, but it would too be overcrowded one day. I still 
remember the days when we had nothing to eat except leaves 
of the trees for weeks together, and and our mouths used to 
bleed because of it .. Once I got a bed-sheet which l had to 

1. lbn-i-Jawzi : Sifat-us-Safwah, Hyderabad, 1935 Vol. I, p .122 
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divide into two, one for myself and other I gave to Sa'eed ibn 
Malik. Now, every one of us is a governor of one cify-or the 
other, but I seek refuge in God from assigning any merit to my 
own self while Jam really insignificant in the eyes of Lord." 1 

Modern Apologists of the Hereafter 
All those persons who arc not inspired by the prophetic 

teachings nor are endowed with a sincere faith, find it difficult to 
accept the life-after-death, the Day of Judgement and Retribution 
with a deep conviction. On !!te contrary, shaken by the very concept 
of after-life, their interest in it, if any, is always distracted and 
desultory ; they actually Jack the warmth of heart for the life after 
death which is a distinguishing feature of the folowers of the 
prophets and revealed guidance. Such persons are, by nature, 
apologists and escapists, who always try to explain away the life­
to-come through subtle sophistry. They look upon the concept of 
Hereafter as a figurative expression meant for the bygone days of 
primitive intelligence when 'it was designed to win over conviction 
of the believers as an expedient for righteous .action. But, it is a 
fact, striking and incontrovertible, that the Qur'an and its teachings 
and the life of the Prophet of Islam arc permeated with the spirit of 
life-after-death. This is the mind that the prophetic guidance seeks· 
to build in its followers. We, therefore, find this distinctive 
inclination, this bent of mind and predisposition in all truly Islamic 
societies which are brought up in accordance with the teachings of 
Islam and kept free from extraneous contaminations. Showing least 
concern for the worldly pleasures and possessions, pleasantly 
temperate in behaviour, anxious for the Hereafter ·and ultimate 
sequel, commending piety and virtue, preferring that which is 
pormised in the after-life over earthly power and pelf, overflowing 
with the desire to court death and meet their Lord-such arc the 
distinctive characteristics of the true believers whose eagerness for 
propinquity to God often fmds expression in the solemn yearning 
of Bilal : "Tomorrow shall I meet my favourites and friends : 

1. Sahih Muslim; Vol.II, Kitab-uz-Zuhd 
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Muhammad, on whom be peace and blessings of God, and his 
companions. " 1 

Prophetic Call and Reformatory Movements 
There are also revivalist and refonnatory movements which 

expound the concept of Hereafter, its underlying wisdom, the benefits 
flowing from it and the invaluable contribution of the concept in 
establishing a stable society imbued with the sense of moral 
rt'.':spoilSloility, but, evidently, the philosophy of after-life is employed 
by them only as a means of educating the people and impressing 
upon them the spiritual-moral view oflife preached by Islam. There 
is no denying th.e fact that their endeavour is praiseworthy, for one 
cannot have a congenial, orderly and ethical society without 
inculcating the bdief in the Hereafter. At the same time, however, 
the method adopted by these movements is qu!te different fonn the 
way of thought, procedure of reform and the behaviour and 
deportment of the prophets and their followers. The IT'<>t'1ndology 
of reform evolved by the apostles of God is inspired by an 
unflinching faith and sincere conviction, a heart-felt sentience and 
fervid enthusiasm : it is a living faith which encompasses the entire 
being of the believer. The reformist movements, on the other hand, 
are simply an external, outward expression of these deep-seated 
emotions of faith . The discourses of the fonner on sequel and life­
after-death a:re marked by their instinctive conviction, glowing 
ardour, -passionate eagerness, impressive earnestness and delicious 
ecstasy while the latter promote the idea as an expedient to soeiaJ 
and moral refonn of their people in order to build up a coherent, 
stable and ethicaJ society. The difference bet\veen logical disputions 
and the secret springs of conviction, and the results achieved by the 
two, are too well known to be discussed here to explain the difference 
between tlie two. 

The Mainspring of Courage and Zeal 
Tbe unshakable belief of the Prophet of Islam and bis 

companions in 1.he life-after-death and the preference :\ccordcd by 

1. /hya ul- 'U/oom, on the authority of lbn Abi-ad-Dunya. 
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them to the after-life over the ea.rthly pleasures of the world, did 
neither induce them to cut themselves adrift from the mainstream 
of life nor to relinquish its leadership. It never occurred to them 
that they should give up their means oflivelihood or abandon their 
struggle for faith, justice, and righteousness. Their faith was not a 
product of disheartened defeatism, as we find today among certain 
people. It was, on the contrary, the fountainhead of valour and 
courage which inspired them to fight evil until virtue and goodness 
were victorious. Lt is, therefore, not at all surprising that those who 
were the most virtuous had the most intense conviction in God and 
in the after-life, despised the earthly pleasures and intensely desired 
closeness to God in the Hereafter, and were also the most courageous, 
brave and valiant fighters in the way of God. Their's was, in fact, 
the greatest contribution in the lightning success of Islam in its 
early phases. 

Disdainfulness of earthly possessions and pleasures, self­
restraint over one's longings and passions, valiant and courageous 
defiance of the evil, and similar other ennobling qualities are the 
end-product of conviction in the eternal life-after-death. The 
conquests achieved by the sword-aan of Islam as also the diffusion 
of faith in the far-off lands by the serene preachers of faith owed 
their success to the firm convi.ctionio the resurrection and retribution 
in the life-after-death. 

Monasticism and the Belief in Hereafter 
The belief in the Hereafter, as expounded by the Qu.r'an, 

has hardly anything to do with the rightly despised monastic life, 
celibacy and asceticism. The latter has been condemned by the 
Qur'an too, although it gained ground among the Muslims later on 
ti:> a certain extent, owing to their negligence of the Islamic teachings 
and the inter-action of extraneous influences of Christianity, 
Buddhism, Brahmanism and neo-Platonism. 

The belief in the Hereafter commends deliberate choice of 
the after-life without denying or denigrating the just and 
inescapable demands of our earthly life. It encourges us to engage 
in an unending contest for the victory of righteousness, to sacrifice 
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our fleeting desires for the eternal life-to-come and to lay down 
our lives in the way of our Lord and Master. There is not the least 
doubt that the Muslims have been rendered weak solely because 
of the weakening of their conviction in the Hereafter. The younger 
generations of the Muslims today, who are the unhappy victims of 
their own longings and desires, need the healing faith in the after­
life, more than anyone else, to recov~r their lost vitality. The Muslims 
will not regain their strength again.nor will their faith be complete, 
until they endorse the Qur'anic philosophy of life ; but th is is the 
view of life and the world violently opposed by the modem 
materialistic outlook. On tl1e other !hand all those persons who have 
been enchanted by the materialistic view-point, would not agree to 
anything short of wordly ease and comfort,fulfilment of their base 
desires, power, position and glory in the transitory life of the world. 

Surat-ul Kah/ exposes the weakness of the materialistic 
outlook on life and brings the hollowness of the view endorsed by 
its votaries to a constant and bitter reproach. it presents life in its 
true perspective : no matter, whether certain people like it or not. 
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IV 

STORY OF MOSES 
ARD BBIDBR 

The Story of Moses and Khidhr 

Now we tum the story of Moses and Khidhr. It is in reality 
the story of our everyday life wherein we often come across 
paradoxical situations which draw our attention to the fact that 
there are still a number of inexplicable things beyond the sphere of 
our knowledge. These incidents teU us that howsoever learned a 
man may be, his decisions, estimates and opinions formed on the 
basis of his knowledge and experiences sometimes go astray. lfthe 
secrets of life were, somehow, made known to someone, we would 
undoubtedly find a v1sible change in his ideas,modes of thought 
and decisions. The episode in the story of Moses is also meant to 
illustrate the point that one can never be dead sure of the opinions 
formed or the impressions gained or else the stand taken on the 
basis of ephemeral knowledge. It demonstrates that it is rather 
impossible for human knowledge to comprehend and cover the 
totality of universal knowledge and, therefore, one should not be 
hasty in arriving at a conclusion nor should one insist on the 
acceptance of his opinions and impressions by others. Life is itself 
a parable-secretive, variable and uncertain. The universe is too wide 
and incomprehensible, its secrets and complexities stand out clearly 
from the external and outer realities. These present us with paradoxes 
which cannot be solved by man despite his constant quest for 
knowledge. In fact, there are numerous mysteries of nature which 
we might never be able to unravel with all the scientific inventions 
and discoveries at our command. Even in our mundane life, day-to­
day affairs. we arc confronted with many a complex situation created 
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by our mistakes, half-baked ideas, hasty decisions and immatrue 
and emotional behaviours. Now, if man were to be ent.rustsed with 
the governance of this vast and complex universe, with a free hand 
to do whatever he likes, he would soon make it brimming with strife 
and trouble, and take it to the brink of total destru.ction. This would 
be simply because of his limited knowledge and sphere of action, 
which are, unfortunately, also conditioned by his predisposition to 
hasty action. 

In order to demonstrate the limitation of human knowledge, 
which also forms the basis for faith in the unseen realities, God 
selected one of the greatesst prophets, Moses, who had been endowed 
with knowledge, virtue and piety. Moses once stood preaching to 
his people, when be was asked whether he knew of a man who was 
wiser than him. Moses answered in the negative. Not pleased by 
the reply of Moses, who ought to have ascribed his knowledge to 
God alone, be was directed to meet a man more knowing than himself 
at a place where the two seas met. 1 

Strange and Bewildering Events 
Moses set out on the journey with a companion to find out 

the man who had been endowed with a special knowledge not granted 
to ordinary mortals. We would presently see that the special 
knowledge granted to this Man of God did come into conflict with 
the hwnan knowledge based on experiences and apparent situations. 

Khidhr boards a boat whose owner does not charge the 
fare from him, but, on reaching bis destination, Khidhr knocks out 
a few of her planks. Moses, not understanding the import of Khidhr's 
rebukes and asks him to explain what he bas done. Next, Khiclhr 
kills an innocent youth who had not put him to any harm nor had 
his parents apparently been a source of anxiety to him. Then, again, 
Khidhr helps in the repair of a dilapidated wall although the 
inhabitants of the place had been inhospitable to him. These were 
undoubtedly strange and weired happenings which were raising a 
storm of curiosity in the heart of Moses. These ine,.,,-plicable events, 

1. Sahl'h Bukhari, Vol. Ill; Ki tab ut-Tafsir. 
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naturally, prompted him to ask Khidhr to explain why had he scuttled 
the boat which bad. taken them to the shores safely. It ought to have 
been protected and not broken. The owner of the boat, too, deserved 
thanks from Khidhr rather than his enmity. The innocent boy ought 
to have been received with kindness and looked after instead of 
being put tO death .. Similarly, the inhabitants of the village who had 
been so unkind and unsocial were entitled to a stem behaviour. 
Khidhr, however, appears to be taking decisions neither commended 
by wisdom and known facts nor warranted by emotions and instincts. 
Moses, was, after all, a prophet of God, endowed with faith and a 
kind heart, and therefore he could not stand the flagrant acts of 
injustice con:unitted by his comrade. He forgot the promise made 
by him, at the start of the journey, to ask no question about anything 
until Khidhr himself explained it to him, and exclaimed : 

"Verily thou hast done a horrid thing." (Al-Kahf: 74) 
Khidhr gives no reply to the questions raised by Moses and 

goes on to complete the mission for which they had undertook the 
journey. At last, having arrived at their destination, Khidbr uncovers 
the mysteries which moses was finding inexplicable and 
bewildering.Anyone who goes through the Qur'an would see that 
Khidhr was right. Whatever he did was not only correct and logical 
in the given circumstances but it also unfolded practical wisdom. 
He did not take a wrong decision on any of the three occasions.He 
took out a plank or two from the boat to make it unseaworthy and 
thus saved it from seizure. The fact was that the unjust king of that 
land seized on every boat he could get in a serviceable condition. 
The owner of the boat had not charged any fare from Khidhr and 
the latter repaid the courtesy of the boatman by saving his boat 
from seizure. 

The boy slain by Khidbr was to become a source of grief 
and danger to the faith of his parents. He would have grown as an 
infidel and led his parents to renounce their faith out of their excessive 
fondness for him. Khidbr thought it preferable that the parents of 
the boy should better come to grief on account of the boy's death in 
this life rather than suffer eternal tonnentS of the Hereafter. Another 
son could be had if one expire9, but nothing but eternal fire could 
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be had after renouncing one's faith and dying an infidel's death. 
"And as for the lad, his parents were believers and we feared 

lest he should oppress them by rebellion and disbelief. 
'And we intended that their Lord should change him for 

them for one better in purity and near~r to mercy." 
(Al-Kah[: 81-82) 

The wall was in a ruinous state. if it had fallen, the treasure 
concealed beneath it and owned by two orphan boys, would have 
been exposed. It would have then been despoiled by the selfish people 
of the town and the orphan boys wou Id not have got anything of 
their rightful patrimony. This also illustrates that virtuous action 
benefits a man after his death as much as during his life­
time.Obviously, if God does not like to ignore the progeny of a 
righteous man after his death, He would certainly not forsake one 
who is upright and guiltless. 

"Allah loseth not the wages of the kindly." (Yusuf: 90) 
"And their Lord hath heard them (and He saith) : 
Lo! I suffer not the work of any worker, male or female,to 

be lost" (Aal-i-'/mriin : 195) 
Verily, Allah gives a fair return of whatever we do. 

"And as for the wall, it belonged to two orphan boys in the 
city, and there was beneath it a treasure belonging to them, 
and their father had been righteous, and thy Lord intended 
that they should come to their fulJ strength and should bring 
forth their treasure as a mercy from their Lord ; and l did it 
not upon my own command. Such is the interpretation of that 
wherewith thou couldst ~ot bear." (Al-Kah/ :83) 

Limitations of Human_Knowledge 
The realities of things are very often so different from what 

they appear to us according to our imperfect lights. And, how much 
the interior of a thing differs from its exterior; the outer from the 
inside reality ; how incomprehensible and enigmatic are the mysteries 
of the Universe ; but man is hotheaded enough to claim that his 
knowledge compasses all, the secrets of man as well as of universe, 
down to their core and inner-most realities. 
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At first sight Khidhr appeared to be away from apparent 
realities and his actions wore the look of meaningless moves. But, 
to the .end of the chapter, we find him more realistic and acting 
more wisely. The story illustrates that life is ever on the move, 
presenting us with situations and new realities in every age from its 
inexhaustible store of secrets and mysteries. The episode also 
elucidates that knowledge is limitless, beyond the scope of human 
comprehens ion. 

" ... ..... .. ...... and over every word of knowledge there is 
one more knowing." (Yiis11f : 76) 

A Challenge to Meterialistic Outlook 
The story narrated here is a challenge to the materialistic 

way of thought. Materialism claims that life is not a n iota more 
than what it explains; it poss~sscs the secrets of the nature and 
universe ; only that is to be believed which is tangible and capable 
of being comprehended by human perception; that which is 
perceptible is real and the rest is non-existent, visionary and baseless; 
and, finally, that man is the rightful owner and master of this world. 
Materialism elevates man to the position of lawgiver, claims 
perfection for human knowledge and assumes that nothing in this 
vast and complex universe is beyond human comprehension. 

These have always been the fundamental pastulates of 
materialistic thought, and so it is today also. The Surat-ul-Kahfin 
general, and the episode of Moses in particular, strikes at the root 
of materialistic categories of thought. The.story concludes with these 
words of Khidhr : 

"Such is the interpretation of that whcrewitJ1 thou couldst 
not bear." (Ai-Kl1hf : 83) 

lnterpretaion signifies, in the phraseology of tlte Qur'an, 
the explanation of a reality. 1 Man is always predisposed to commit 
mistakes. take hasty decisions and rashly deny the existence of a 
reality; but when he is confronted with truth and stubborn facts, he 
bas ultimately to accept the realities of the situatipn. 

1. Vide Commentary of Sarah lkhlas by lbn Taimiyah. 
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The fourth and the last story narrated in the Sflrat-ul-Kahj; 
relates to a man who had not only been favoured with a solemn 
faith but had also at his conunand power and glory, stupendous 
assets and natural resources. This man dfrected his energies to 
humble the cruel tyrants of bis day for the benefit of suffering 
humanity and to establish a just, humane and civilized order of 
society. 



ZUL-G.4.RNA.IN 

Identification of Zul-Qarnain 

The commentators of the Qur'an hold divergent opinions 
about Zul-Qamain. A large number of them suppose the person to 
be Alexander the Great. Imam RazJ is of the same view along with 
the majority of commentators, but actually there is no valid reason 
to accept this opinion. Alexander the Great lacked most of those 
cbarachteristics and achievements of Zul-Qamian which have been 
expressly mentioned in the Qur'an, as, e. g. faith in the One and 
Only God, piety, just treatment to the conquered people and the 
erection of an iron rampart. Perhaps the identification of Zul-Qamain 
with Alexander the Great was due to imperfect details of his 
character and exploits being available to the earlier commentators 
of the Qur'arL 

There are, however, other doctors offaith who identify Zul­
Qarnain with the Iranian Emperor Cyrus who was known to the 
Jews as the Redeemer of lsrael, and to the Arabs by the name of 
Kai Khusroe. 1 

1. This is the view put forth in some detail by Mauhllna Abul Kat am 
Azad in Volume II of the Tarjumanul Qur'an, wherein he has adduced 
numerous references from historical treatises and Jewish religious 
records in support of his thesis. A summary of it is given here. 

A remarkable personality came to the fore in a dramatic 
manner in 559 B. C. and soon attracted the attention of the whole 
world. Persia was then divided into two kingdoms : the southern 
part was known as Persia and the north western portion was called 
Media (Arabs called it Mahat). Cyrus welded the Persian tribes 
into a single nation by defeating Astyages of Media at Pasargadce. 

Continued on next page 
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But the view expressed by Saiyid Qutub in Fi Zalal ii 
Qur'an, which is being reproduced here, appears to us more logicaJ 
than the explanations given by other commentators. 

' The Qur'an does not specify the identity or the time and 
place Zul-Qamain. This is a style of narration peculiar to the 
stories mentioned in the Qulan, for its aim is not to historicise 
the events but to draw out the moraJ and lesson of the story. 
The purpose can very often be achieved without determining 
the location and chronolobry of the events mentioned in the 
Qulan. 

Thereafter began the conquests of Cyrus , which were marked not 
by sanguine battles and cruelties but by humanity and mildness to 
the vanquished inhabitants and honour to the defeated monarchs. 
Within 12 years all the lands from Black Sea to Bactria had been 
reduced to the position of Persian dependencies. 

In the spring of 546 B.C . Croesus of Lydia attacked Persia, 
Cyrus flung himself upon him, beat him at Pteria in Cappadocia 
and pursued him to Lydia , the North-Western part of Asia Minor, 
which was then the centre of Hellenistic civilzation in Asia. 

A second victory followed on the banks of Pactolus : by the 
autumn of 546. Sardis had already fallen, and the Persian forces 
advanced at the bound of Mediterranean. During the next few years 
the Greek littoral towns were reduced. In 539 B. C. Nabonidus 
was defeated and Babylon occupied, which with the Chaldean 
empire, Syria and Palestine also became Persian. 

When Cyrus would have advanced beyond Sardis he must 
have turned back from the coast of A:gean Sea, near Smyrna. 
Here he would have seen the sea taking the shape of a lake and 
the sun setting in the murky water : "he found it setting in a muddy 
spring, " as the Qur'an puts it (xviii : 87). 

In his eastward expedition, Cyrus conquered the lands upto 
Makran and Balkh. In this region he subdued the uncivilized nomadic 
tribes, which have also been refered to in the Qur'an : "he found it 
(sun) raising on a people for whom We had appointed no shelter 
therefrom (xviii : 91)" After reducing Babylon, Cyrus rescued the 
Jews from the tyranny of Nabonidus, as predicted In the Jewish 
Scriptures. He premitted the Jews in Babylon, to return and rebuild 
Jerusalem. 

Continued on next page 
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"Our recorded history does mention an emperor by the name 
of Alexander Zul-Qumain 1 but it is certain that he was not 
!he the personality meant by the Qur'an. Alexander the great 
was a polytheist and an idoJ worshipper while the sovereign 
mentioned in the Qur'an was a man of God, a unitarian, having 
faith in the Day of Judgement, Resurrection, etc. 

"In his book entitled Al-Athar-11/- Baqiyah an-al-Quroon 
il-Khtiliyah Abu Raihan aJ-Bairuni writes that Zul-Qamain 
spoken of in the Qur'an belonged to Hymar, 2 as the name itself 
indicates. The kings of Hymar had Zu as an essential part of 
their names as, e .g., Zu-Nuwas, Zii-Yazan. The proper name 
of Zul-Qamain was Abii Bakr ibn Afriqash. He subdued all 
the lands on the coast of Mediterranean Sea, including Tunis 
and Morocco, and founded a city called Afriqiah which gave 
its name to the entire continent. He was called by the name of 
Zul-Qumain as he was believed to have reached the lands of 
rising and setting sun. 

"This view might be correct but we have no means to verify 
it. the extant records of history hardly contain anything about 
him, and the description of his character and conquests given 
in the Qur'an is too general like that of the peoples of Noah, 

The last campaign of Cyrus was in the direction of the lands 
despo~ed by the people called Gog and Magog. Cyrus advanced 
towards Caucasus, leaving Caspian Sea to his right, where he came 
across a mountain pass between two steep hills rising like walls. 
Here he constructed the iron rampart to check the ingress of Gog 
and Magog. 

Cyrus met his end in 529 B.C . A marble statue with two horns 
on his head, signfiying the unified kingdoms of Persia and Media, 
was recovered from the ruins of Pasargad~ in 1938. The unification 
of these two kingdoms gave Cyrus the title of Zul-Qarnain. Cyrus 
has been rightly praised by most of the modern historians for his 
conquests as well as for his just and mild treatment of the conquered 
people (For further details see Universal History of the World, Vol. 
II, by J . A. Hammerton}. 

1 . literally " The two-homed" one 
2. An ancient South Arabian people 
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Hiid, Salih, etc. Actually the records preserved by our history 
constitute only a fraction of our life-story on this earth. We 
have no record of the events that took place before history 
began to list them. Its verdict is thus not at all reliable. 

"If only the Old Testament could have been preserved in its 
pristine puiity without interpolations and additions, it could 
have served as a valuable source ofhistory. But, unfortunately, 
numerous legends have been introduced and intenvoven with 
the revelation contained in this Scripture with the result that 
the historical events mentioned in it cannot be relied upon. 

"The Qur'an being free from aJJ additions, alterations and 
mutilations can, undoubtedly, be a trustworthy source of the 
events narrated by it, but its version cannot, obviously, be 
verified from the historical records. The is so because of two 
reasons; first, the history docs not account for innumerable 
happenings: and, secondly, the Qur'an unfolds some of those 
events of the olden times which have not been recorded at all. 

"There is another reason too. Recorded history, even if it 
contains the details of any particular happening, is, after al I. 
a human endeavour always likely to commit mistakes or 
misrepresent the event in question . With all tht: facilitics of 
communications, means of transmitting news and lhc 
techniques of their verification in the modcm times. we 
sometimes come across different versions of one and the same 
story. The same event is not unoften interpreted differently. 
viewed from different angles and widely diffcring conclusions 
arc drawn therefrom. This is, in trnth. the basic material which 
scrvcs as the source of history : it is. however. •rn enli rel:-· 
different matter t11at we devise elaborate nonus for posl­
scrutiny and vcrification of the authenticity ofthc material so 
collected. 

"Thcrcforc. it is against the accepted principles of literary 
criticism as well as Quranic exegesis to seek historical C\.;dcncc 
for t11c verification of cvents related by Lhc Qur'iin. Mon.:o,·cr 
this procl!dl•rc is also not in accord with thl! conviction'' hich 
claims to profess thc Qur'an as ch~rnal. 11ni.:ha11gcabh.: \\OI d of 
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God. Absolute reliance cannot, obviously, be placed on the 
date thus collected by history either by one having faith in the 
revelatory nature of the Qur'an or by an impartial literary critic. 
Historical data is, at best, no more than a collection of our 
impressions, estimates and ideas about the past happenings. 

''The Prophet had been asked about Zul-Qarnain. 
Thereupon God revealed certain salient characteristics of the 
monarch known by that name. now, the Qur'an being the only 
source of knowledge about him, the verification of its historicity 
or otherwise is beyond our means. 111e commentaries on the 
Qur'an present differing views in the matter and, therefore, 
reliance cannot be placed on them. If any particular view is 
cautious for numerous traditions of yore and Israelite legends 
have found their.way into some of the old commentaries" 1 

It hardly makes any difference to a student of the Qur'an 
whether he is able to identify Zul-Qarnain with any sovereign in the 
light of available historical records or not. It should be sufficient 
for him that the Qur'an has indicated the dominant characteristics 
of Zul-Qarnain. We know that he was endowed with political and 
military power, manifold resources, courage, large heartedness and 
nobility of character. 

"Verily We ! We established him in the earth, and vouchsafed 
unto him of everything a way (to attain anything he desired). 

"Then he followed a way." (Al-Kahf: 84-85) 

Conquests of Zul-Qarnain 
The conquests of Zul-Qamain were quite extensive. His 

campaigns were directed to far-off lands in the eastern and western 
directions which have been alluded to in the Qur'an as the rising 
place and the setting place of the sun. He conducted bis wars with 
great humanity, administered his subjects mildly, looked after the 
weak and poor with loving care and dealt with the insolent and the 
bully in a stringent manner. The organisation of his empire was 
planned throughout on the Jines indicate~ by the Qur'an. 

1. Fi Zalal 11-Qur'an, Volume VI (V Edition} pp. 8-1 O 
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"He sai<l : As for him who docth wrong. we shall punish 
him. and then hc wi II be brought back unto his Lord, Who\\ ii I 
punish him with awful punishment! 

"But as fo r him who belicvcth and doctb right good will be 
his reward. and We shall speak unto him a mild command." 

(Al-Kah/ : 88-89) 
Mark the distinctive features of the state policy indicated 

by Zul-Qumain : it speaks volumes of his judiciousness, moderation 
and sagacity as well as nob ility of character. 

During his campaigns Zul-Qumain found a people settled 
between two hills who were continuosly harassed and attacked by 
the nomadic tribes from across the hills. The Qur'an as well as 
other scriptures name these tribes as Yajiij and MajUj (Gog and 
Magog) .' 

The turbulent tribes continuously raided and plundered the 
land of the other nation. 

"And on that day We shall let some of them surge against 
others." (Al-Kahf: 100) 

Construction of the Iron Rampart 
For the weak but peace-loving nation the arrival of Zul ­

Qamain was a God-send opportunity. They requested the mighty 
------------------1. We entirely agree with the view, reproduced here, expressed 

by Saiyid Qutub. 
'We cannot difinitely indicate the location of the two hills 

between which Zul-Qarnain had passed through, nor do we know 
anyhting else about this place. It appears from the Qur'an that it 
was a vaJly between two mountains where had settled a backward 
and weak people who could not understand the language spoken 
by Zul-Qamain (Fi la/al il-Qur'l:in, Vol. XIII, p. 23} 

So far as the matters relatihg to the identification of God and 
Magog, the destruction of the rampart holding them in check and 
their pouring forth from their land to plunder and ruin the earth are 
concerned, one can find lengthy details in the commentaries of 
the Qur'an and the Tradition , particularly those relating to the advent 
of the Doomsday. All this material, although by no means extendive 
needs careful stu~y and re-interpretation by some one sincerely 
intersted in the task. 
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emperor to protect them from the depredation of the wild and 
turbulent tnbes by erecting a barrier between them and their enemies. 
TI1ey even expressed their willingness to purchase immunity by 
contributing their mite towards construction of the barrier. 

Zul-Qamain accepted their request to get the barrier 
constructed but unlike most of the greedy rulers he did not do so to 
augment his treasure but to protect his subjects. He did not. tbereforc, 
impose too heavy a taxation to meet the cost of proposed 
construction, but simply required them to provide available labour 
and material. 

"He said : That wherein my Lord hath esablishcd me is 
better (than your tribute) . Do but help me with strength (of 
men), I will set between you and them a bank. Give me pieces 
of iron ..... " (Al-Kah/ : 96-97) 

Zul-Qamain provided the motive force and the organising 
skill while the local popuJation helped witl1 men and material for 
the construction of the barrier. 

" ... ... ...... till, when he had levelled up (the gap) between the 
cliffs, he said : Blow !-till, when he had made it a fire, he said: 
Bring me molten copper to pour thereon." (Al-Kaf!f : 97) 

At last the barrier was completed which afforded protection 
to that nation against the incursions of the nomads. 

"And (Gog and Magog) were not able to surmount, nor 
could they pierce (it)." (Al-Kah/: 98) 

Wisdom Vouchsafed to the Believers 
Zul-Qarnain was a mighty emperor and the victor of nations, 

but his conquests never filled him with conceit.He never said : I 
have been given it only on account of knowledge I possess; 1 on the 
contrary, he ascribed his achievements to God. He did not even 
brag of the impregnability of the barrier constructed by him. Like 
a true believer in God and the Hereafter he laid more stress on the 
help and grace of God. 

"He said : This is a mercy from my Lord; but when the 
promise of my Lord cometh to pass. He will lay it low, for the 

1. A/-Qasas : 78 
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promise of my Lord is true. " (Al-Kahf : 99) 
And this is the attitude ofa true believer and a man of God. 

He never forgets his Lc;>rd-not even when he is crowned with the 
most brilliant victories nor when he gains control over gigantic 
resources and the sinews of earthly power. He turns his attention to 
God in the hour of triumphant success and remembers the ultimate 
end, when he would crumble into dust and be raised again: he 
fearfully trembles with the awe of God; acknowledges his own 
weakness; offers solace and mercy to the suffering humanity: 
preserves truth and justice; and, directs his incessant endeavour to 
serve his fellow-beings, creates a just and virtuous social order, 
brings out the ignorant from the dark alley of godlessness nad crass 
materialism to the sunshine of divine light and natural rclig1on . 
This was the noble and virtuous path trodden by Solomon and Zul­
Qamain, by the right-guided Caliphs and impeccable leaders of 
Islam during their own times in different parts of the world. 
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VI 

TBE FALLACY OF 
MATERIALISM 

Revolt against the Lord and Creator 

It has been. indeed. one of the g reatest misfortum:s of the 
world as well as of the humanity that the modem western cultural 
impulses and ideas took shape at a time when the revolt against 
religion. in genera.I, and against the realities beyond the ken of human 
perception. in particular. had already captured the minds and hearts 
of the Christian nations. The Western civil ization was born anc.l 
brought up amongst the nations which had entrenched themsclvc.:s 
against a priestly order exploiting religion for the sake of its bas~ 
des ires and selfish ends. Uncompromising opposition to tile worldl~ 
knowledge by the C hristian Chu rch which had set face against thi.: 
1111pro \·enr of the condition of the earthly life, coupled \vith the 
immorality. fanaticism and ignorance of the Church fathers forced 
the people m the West to take a materialistic bias to the endeavours 

concerning intelleccual and cultural development, industrial progrL-ss 
and :.ucial growth of these nations _ As this lop-sided development 
increased. it dccrC:lscd. in balance, the spiritual relationship between 
man and his Creator. All these consequences were. it would be seen, 
the product of inborn tendencies. temperaments, peculiar 
circumtanccs and the social and re ligious order of the European 
peoples. This ne\\ dvilization was thus born and brought up in an 
::i tmosphere surcharged with atheistic and amoral tendencies . 
Phenomenal progress in th e fields .,f ph~ s ical sciences. indu stry 
ond tcchnolog~. of the othc.:r hood. l'11abkd ni.in to conquer the space 
.111d '1.' l !11s foot on the 1110011 

l11c cvcr-incrl·as ing 111.11. rial pn,grc.:ss. co11 tr11I o\ c.:1 th~ 
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forces of nature and the dynamic expansion of human potentialities 
promising ultimate mastership over the universe has, in consequence, 
given rise to an anti-God materialism, which has become the 
champion of anti-religious thought and action. It has become the 
distinctive mark and the dominant characteristic of the modem 
materialistic cvilization. We do not know of any other civilization 
so ruthlessly materialistic and at the same time so thoroughly God­
opposing, hostile to everything divine in origin or religious in 
principle and method, craving for material power and pleasure, and 
claiming an unquestioning submission to its own impulsions and 
ideas. 

Culmination of the Materialistic Civilization 
We have just stated that the Western civilization has amassed 

immense materia.1 power and resoureces but it is also God-opposing, 
traditionally as welJ as in its ma.kc-up. Those who hold its reins are 
mainly motivated by the consideration of their own and industrial 
progress, and are thus totally oblivious of everything except their 
own selfish ends. The intellectual centres of this civilization­
Amcrica, Europe and Russia- are overtly, but somtimes insidiously, 
at war with spirituality, unseen rea lities, religious ethics and Divine 
overlordship. The logical climax of this civilization with its attendant 
materialism and industrial progress docs not appear to be far away 
its greatest champion and defender, named as Dajjal in the prophetic 
language, shall make his debut. 1 He would necessarily be a God-

1. The Traditions predicting the appearance of Dajjal clearly 
indicate his distinguishing features and characterstics. Being too 
numerous and handed down through different sourrces, these 
Traditions specify that Dajjal would make his debut at a time fixed 
aforehand (although the time has not been made known to us) 
from amongst the Jews. The detailed references to the person 
and characteristics of Dajjal hardly allow its denial or interpretation 
of the prophecies as alluding to a seductive agency and not to a 
definite person. These Traditionis also specify that Dajjal will appear 
in Palestine where he would wield immense power and glory. It 
seems that Palestine would be thE! last stage where this uncanny 

(Continued On next page) 
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opposing tyrant commanding al I the resources of material and 
industrial progress, championing the cause of atheistic materialism, 
and seeking divine worship for the means of material prosperity as 
well as for those who possess these means. This would be the 
culminating point of this godJess civilization which is being brewed 
in the crucible of Europe for .the past few centuries . 

Atheism, Dissension and Destruction 
ln the foregoing paragra ph the essential features of the 

present day materialistic-cum-industrial civilization, which is soon 
likely to reach its climax, have been sketched. Whenever that 
happens, its philosopher and guide shall be no one else except Dajjal. 
But, merely the leadership of a materialistic civilization by someone 
does not offer sufficient ground to identify him with Dajjal, the 
anti-God adversary of the last time who has been so bitterly 
condemned by the Prophet oflslam, and from whose appalling evils 
and calamities the believers have been asked to seek the refuge of 
God. These directives by the Prophet, to be sure, point out the 
acuteness of the impending dange r. 

Solomon once reigned supreme and so did Zul-Qumain. 
The Qur'an speaks of the immense material and political power 

drama of struggle between faith and materialism will reach its final 
culmination. The markings of this sinister contest can even now be 
seen at work in this holy land. Facing the Jews, there is a nation 
whose greatest claim to power lies in its being custodian to the 
Divine Call to righteousness and the overlordship of the One and 
Only God, while, on the other, there are the people beliving in the 
superiority of race and blood. These adversaries of the faith in 
God and equality of mankind are bent upon employing the entire 
human and material resources of the world for establishing the 
undisputed superiority of their own race. And , they also hold the 
key to the technological progress and the resources laid at their 
door by the latest discoveries o f physical sciences. The sign of this 
final encounter, crucial for the humanity at large, and the Islamic 
East in particular, have already begun to hang out, awaiting, 
perhaps, for the appointed time. when the impending drama would 
unfold itself with the leading character as already mentioned in the 
prophecies. 
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owned by them as we ll as the amazing speed and resources 
commanded by lhcm. We have. therefore, to discern clearly the 
dividing line bctm.:cn them and Daijal. for this would from the barrier 
between a tyrannical despot and a virtuous ruler described thus by 
the Qur'an : "How excdlent a s lave! Lo! he was ever turning in 
repl!ntance_(toward Allah) ." 1 

Now. this dominant characteristic of the virtuous rulers, 
indicatoo in the Qur'anic verse constitutes the line of demarcation 
between such a suzerain and a tyrant autocrat. Solomon and Zul­
Qamain as well as most o f the righteous and right-guided rulers 
presiding over the Islamic state during the first few centuries of its 
inception manifested this t:ssential trait which always fostered 
inspiration in thim to direct their administrative skill, political 
sagacity, brilliant capabilities, sense of justice and love ofhumaruty 
towards propagating the tme faith. God has described their qualities 
thus : 

"Those, who, if We give them power in the land, establish 
worship and pay the pl)or-due and enjoin kindness and forbid 
iniquity. And Allah's is the sequel of events." (Al-Hajj : 41) 
At another place, sa) s God : 

"As for the Abode oftl1c Hereafter We assign it unto those 
who seek not oppression in the earth, nor yet corruption. The 
sequel is for those who ward off (evil)." (Al-Qasas : 83) 

On the contrary. the most visible characteristic of Dajjal, 
his identifying mark indicated by the Prophet oflslam is atheism in 
its widest connotation. He said : 

"KUFR (atheism) would be inscribed between bis eyes. 
Every believer whether lettered or unlettered would be able to 
read that." 2 

The Traditions of the Prophet clearly specify that Daijal 
would be an enthusiastic and crafty preacher of atheism and that 
his efforts would be directed to burden the believers with disbelief 
and scepticism. In another tradition it bas been stated that 

1. Sad : 30 
2. Sahih bukhart 
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"By God. a man would come to him taking him to be a 
believer. ;rnd woud become his follower. Then he would full 
into scepticism prompted by tht: latter." 1 

The fascinating but hideous enchantment of Dajjal woulrl 
then spread out and envelop every family. h1.:art.h and home: neither 
women nor c.h ildrcn \\ ou Id be immunc from his hypnotizing spell : 
nobody ,.,·oult.l be able lo exercise thl! needful restraint over his 
dependents, wife and children ; everyone would be a law unto himself 
and would also be proud of it. A Tradition of the Prophet n.:btcs : 

that : 

"Dajjal would sojourn in the.:: barren lands of Marraqanat 
where women wou Id flock together to him, till the people would 
put their mothers, daughters, sisters and aunts into fetters lest 
thev should also go over to him." z 

The society would become so ethically barren and dissolute 

"Only sinners and black sheep would at last remain who 
would be weightless like birds and cmptyheaded ljke beasts: 
and they would be unable to distinguish between virtue and 
wickedness." J 

This picturesque description of the modem materialistic 
and atheistic civilization depicts. in the prophetic phraseology. the 
climax of this sophisticated and luxurious yet disintegrating cuJture. 
It also brings into rc Uef tbe djstinguislung features aud the 
conspicuous traits of the present-day society. This is, in truth and 
reality, one of those unfathomable miracles of the Prophet's teachings 
which shall ever continue to be a source of enlightenment and 
guidance to humanity. Who can deny the fact that the modem 
materialistic culture lacks depth and weight '? It has not only 
Ltnbttrdened itself of the weight of gravest cares and responsibilities, 
but also learnt to fly in the sky like birds. Mao has conquered both.. 
the speed as well as the space, but failed to live like human beings; 
he can destroy blooming gardens and pJentifuJ crops. massacre the 

1. Abo Daad 
2. Tabrt:ini on the authority of ibn 'Urna.r 
3. Sahlh Muslim. on the authority of 'Abdullah ibn 'Urnar and 

lbn al-'Aas . 
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entire nations with insufferable cruelty and blot into extinction the 
whole countries without the least hesitation. History is unable to 
cite any other civilization combining similar cruelty, barbarity and 
inhumanity along with the abundance of goods and comforts . The 
Prophet of Islam alluded to the overflowing luxuries of the modem 
age in these words : 

"Titey would then have their provisions showering on them 
and shall have plentiful means of comfort." ' 

Fanciful Self-Satisfaction 
We have explained how the concept of nature and society 

emanating from "this-worldly" attitude denies all other realities 
except the brief span of worldly li fe . It devotes its attention 
exclusively towards making this life more comfortable, prosperous, 
enchanting and delightful with complete disregard to social evils, 
moral morass and undcscribablc cruelty generated in its process. 
Divine revelation, therefore, comes up to show the cloven hoof of 
the standard-bearers of materialism in the concluding verses of the 
Siirat-ul-Khaf. The deeds and the personal bearings of these agents 
of death and destruction have been vividly delineated by the Qur'an 
to spotlight their arful duplicity. 

"And when it is said unto them : 
Make not mischief in the earth, they say : 
We are peace-makers only." (Al-Baqarah : 11) 
This is a pointed a llusion to the Jews who have completely 

forgotten the resurrection and hereafter despite long-drawn 
chastisement they have had to undergo for their duplicity and 
treacherous behaviour. No doubt they have played a leading role in 
the development of physical s-cicnccs, industry and technology, but 
their contribution towards fomenting revolt and strife, instabil ity 
and anarchy has also been without a parallel. On the whole, their 
endeavours, talents and intellectual acumen have been directed more 
towards negative ends, plunging the world into a moral and social 
confusion with the sole objective of asserting the superiority of their 

1. Sahlh Muslim. on the authority of 'Abdullah ibn 'Umar 
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own "chosen race" over all other nations of the world. 
"Say : Shall We infonn you who will be the grcatcs losers 

by their works ? 
"Those whose effort gocth astray in the life of the world, 

and yet I.hey reckon that they do good work. 
"Those arc I.hey who disbelieve in the revelations of their 

Lord and in the meeting with Him. Therefore their words are vain, 
and on the Day of Resurrection We assign no weight to them." 

(Al-Kah[: I 04-6) 

Limitation of Human Knowledge 
The Qur'an protests against the materia listic view of 

epistemology whjch regards human intellect as infallible and capable 
of encompassing all sectors or phases of reality. This concept of 
knowledge asserts its capacity to iliscem the secrets of nature as 
well as mysteries of the vast heavenly bodies and planetary system, 
lands and oceans, beings and creatures and the designs and workings 
of supernatural forces . Jt tries top plumb directly the secrets of the 
creation of life and unlock the mysteries of past and future. The 
votaries of this view of human knowledge are arrogantly proud of 
it all.hough the sum total of their knowledge is no more than a speck 
of dust. The tragedy, however, is that this very undue arrogance, 
over-confidence and excessive reliance on human knowledge coupled 
with the contemptuous defiance and outright denial of unseen 
realities has been the root-cause of man's vanity and self­
conccit,nnrrow-mindedness and fanatcism.lt is, indeed, this concept 
of human knowledge which is responsible for belief in the primacy 
of matter, its indestructibility and creativeness. 

It is, again, this view of human knowledge, having its roots 
in the aberration of human nature, which has always induced man 
to claim the mastership over his fellow beings and to oppress those 
who do not agree to this concept.All of its salient features have 
been brought out by the parables told in the Siirat-ul-Kahf, as, for 
instance, its spiteful enmity with those who are blessed with a true 
faith and the gnosis of God, like tJ1c Companions of tJ1c Ca\'c: its 
love C1f t:arthl~ posscssions and disrcsp~t for the poor and lo\\ I ~ as 
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exhibited by the owner of two gardens: its denial of every thing not 
adequately comprehended by the limitt!d human intellect as 
ilJustr:ited by the story of Kh idhr and Moses. It is not unoften that 
the erring· knowledge of man produces an entire I y flsc.: imprnss1011 . 
ZuJ-Qamain thought that the sun wns setting in the spring of mu rky 
water. 

"Till when he reached the setting-place of the sun. he found 
it setting in a muddy spring." (Al-Kai?(: 87) 

Another example of a similar delusion is furnished in the 
story of Solomon and the Queen of Sheba. 1 The latter mistook the 
smooth polished floor of Solomon's palace and tucked up her trousers 
to pass through it. _ 

"It was said unto her : Enter the hall. And when she saw it 
she deemed it a pool and bared her legs.(Solomon) said : Lo ! 
il is a hall, made smooth, of g lass."1 (An-Namal : 44) 

TI1e Siirat-Kal!f ends with the same note with which it 
begins. It has been emphasised in the concluding verses that the 
Divine knowledge is immensely wider and deeper in comparison to 
that of man, the Universe is much wider and greater than 1na11 can 
ever think of and the words 2 of the Lord-the words denoting His 
excellence, His attributes and His perfection-can never be fully set 
out in human language, however developed it might bc.Si&rns and 
commandments of God arc infinite and these cannot be expressed 
even if aH the trees were made into pens and oceans 3 turned into 
ink. 

"Say : TI10ugh the.! sea became ink for the Words of My 
Lord, verily the sea wouJd be used up before the Words of my 

1. The details of the story of Solomon and the Queen of Sheba 
can be seen in the chapter An-Namal of Qur'an. 

2. AalOsi has explaned in Ruh ul-Ma':Jnrthat the "words" mean 
the power, glory and wisdom of the Lord. Whenever God wants to 
express His mysteries and wonders, He simply gives the command 
Be and the thing comes into being. 

3 The astronmical observations of the expanding universe give 
an idea of the immense space, the distace between the earth and 

(Continued on next page) 
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Lord were exhausted. even though We brought UH.: like thcn:of 
to help." (Al-Kahf : 110) 

Again. the Sl1rat-11l-L11qmCin says : 
"And if all the trees in the earth were pens. and the sea. 

with seven more seas to help 1L (were ink}. the Words of Allah 
could not be c:xhausted. 

"Lo! Allah is Mighty. Wisc." (Luqman : 27) 

Prophethood : Its Nature and Necessity 
A question arises here If the tremendous space and 

innumerable creations contained therein a re beyond human 
imagination, if all the trees and seven seas arc inadequate to expound 
the wisdom an glory of God and if the infinite s igns and 
commandments of the Lord arc beyond the ken of human 
understading, then how can man attain the knowledge of His 
excellence and His attributes, how can the mystery oflifc be solved 
and how is man to seek the path of Di vine guidance and 
righteousness? The prophets to-0 are no more than mere mortals. 
We know lllat the knowledge of man is C"-1:remcly limited and liable 
to commit mistakes. Then, how arc we to place reliance on the 
teachings and wisdom of a prophet? The Siirah reveals the answer 
lo all these questions on behalf of tJ1c last Prophet of God. 

"Say : I am only " monal like you. My Lord inspireth in 
me that your God is only One God." (Al-Kah/: 111) 

the planets as well as between different planets, their numbers, 
the speed of light of heavenly bodies, their volumes and densities, 
the laws of gravity and the intricate interaction of physical laws 
sustaining the cosmos. Modern scientific discoveries also 
demonstrate how the rotation of earth, atmosphere of life­
supporting gasses, the delicate proportion of life-giving elements 
and similar other phenomenal causes go to make this earth 
habitable and life-sustaining. Numerous other branches of science 
like biology, chemistry, zoology:, botany and other physical sciences 
have revealed, thanks to well equipped laboratories and the toil of 
innumerable scientists, what could have never been conceived a 
few centuries ago. But all this knowledge is infinitesimally small as 
compared to the knowledge still beyond our reach. 
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This verse tells us d1at the only reliable source of God's 
gnosis. the means to fathom the mystery of mysteries, as also the 
mark of honour and excellence of d1e prophets is the revelation 
vouchsafed to them. Man can never aspire to attain enduring success 
without placing reliance in the prophetic inspiration. This was the 
quintessence and central truth of prophethood expounded by the 
Prophet oflslam when he said : "I am only a mortal like you . My 
Lord inspireth in me that your God is onJy one God. 11 

The Last Word : 
The Siirah concludes by drawing our attention again 

towards the Hereafter and its paramount importance for our worldly 
life. It calls upon us to always keep this fundamental truth in view 
and draw inspiration from it in all our actions and demeanour. The 
Surah thus concludes with the message it expounded in the opening 
verses. 

"And whoever hopctb for the meeting with his Lord, let 
him do righteous work, and make none sharer of the worship due 
unto his Lord." (Al-Kohf: 111) 
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